Sunni Kalam school in the Islamic west before Ash ariyyah. 


e Translator (Zouhair’s) word: 


Assalamu alaikum wa Allah wa barakatuhu, and peace and blessings be upon our Prophet ae 
and his blessed household and companions and upon all the muslims. 


I've came across this research article, by Dr. Abdul al-Ghani ‘Akkak and shafi'l Muhammad Abdul 
Latif, which talk about the history of the science of Kalam in the western part of the Islamic 
world (Maghreb and Andalucia) in relationship to ahl al-sunnah and how they utilised this 
science to respond to the innovators and atheist minded alike. 


Know that, although some brothers intentionally or unintentionally portray the science of Kalam 
as an alien thing to ahl al-sunnah which was only introduced to them by the Ash‘arite school of 
thought, and this is in an attempt to misrepresent and portray this noble school in a bad light, 
and also because they know that their corporealist and Anthropomorphist doctrines cannot 
stand against the mutakalimin of ahl al-sunnah and their arguments, so they try to undermine 
and disregard this science which is even called the science of Usul al-Din. 


And for this reason | was excited and happy to find this article, may Allah reward Dr. Abdul al- 
Ghani ‘Akkak and shafi’i Muhammad Abdul Latif for their efforts. 


Bismillah. 
e Summary: 


The Islamic west was a homeland to many Islamic sects, like the Shiites and Kharijites, and this 
is due to the repression and abuse they were subjugated to in the east, and their journey was 
the reason for their friction with ahl al-sunnah in the Islamic west which was known for its 
intellectual homogeneity and unity before their arrival, and this close friction without a shadow 
of a doubt lead to the appearance of meetings of debate and dispute, and defence of the creed 
of ahl al-sunnah, and from these debates between the different sects unfolded many scholars 
from the school of ahl al-sunnah which formed the first bedrock for the sunni Kalam school in 
the Islamic west and from this, this scientific paper was written to reveal that the Ash’arite 
school is an expansion of the sunni Kalam school, and to clarify this we will first talk about the 
science of Kalam and debate in the perception of the righteous predecessors, then we'll talk in 
detail regarding the scholars of the sunni Kalam school in the Islamic west and their authored 
works. 
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e Introduction: 


Scholars in both old and modern times took interest in the science of Kalam, because it was 
since its emergence connected with the major issues which Islam process, since muslim 
theologians defended the religion and repelling the arguments of the opponents in different 
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time periods and environments, some think that most of the time of the Islamic west’s scholars 
during that time was filled with jurisprudence but the truth is on the contrary since during that 
time several theological schools was formed that had an impact on the intellectual and 
denominational life such as the Mu'tazilis and Isma’ilis but many researchers neglect the sunni 
Kalam school and assume that the appearance of the science of Kalam in the Islamic west was 
in the hand of the Ash’arites but we will reveal in this article that the Ash’arite school is an 
expansion of the sunni Kalam school, and to clarify this we will first talk about the science of 
Kalam and debate in the perception of the righteous predecessors, then we'll talk in detail 
regarding the scholars of the sunni Kalam school in the Islamic west and their authored works. 


|. |The science of Kalam and debating in the perception of the righteous predecessors: 


The late emergence of the science of Kalam from other sciences such as the science of 
Grammar and it's connection to the essence and attributes of Allah made the positions 
regarding it differ, although its purpose was to protect the doctrines transmitted from the 
righteous predecessors and nothing else, some scholars of ahl al-sunnah weren't interested in 
discussing creedal issues unlike the Mu'tazilis and the Shiites, Imam Malik was requesting 
people to avoid argumentation and debating, al-Haytham bin Jamil said: I've said to Malik Ibn 
Anas: “Ya Abu abdullah, the man if he was knowledgeable about the Sunnah should he argue on 
behalf of it?” he said: “No, but he should tell about the Sunnah and it is either accepted from him 
or he should become silent.” As so many amongst ahl al-sunnah during that time abided silence 
and avoided delving in Kalam in both the east and the west until the arising of another stream 
from within ahl al-sunnah which saw the necessity of delving in Kalam, and the necessity of 
responding to the misguided sects, and that it is obligatory to win for the saying of ahl al-sunnah, 
al-Ghazali said: “Ahmad Ibn Hanbal suffocated on al-Harith al-Mahabisi, may Allah have mercy 
upon them, his categorised work in refutation of the Mu'tazilis, so al-Harith said: “responding to 
Innovations is an obligation.” Ahmad said: “Yes, but you narrated their arguments first then 
responded to it, on what do you trust that someone would not read their arguments and attach it 
with his understanding, and do not see the response or see it but doesn't understand its reality?” 
what Ahmad has mentioned is truthful but regarding an argument that hadn't spread and got 
famous [Among the people] and if it was spread, then responding to it is an obligation and you 
can't respond to it except after narrating it.” 


And from here, it should be distinguishes between the two Kalam, the sunni Kalam and the bid’! 
Kalam, so the Imams forbidding Kalam was regarding the Kalam of the people of Innovation, 
knowing their intention of forbidding Kalam lead us to understand their statements, al-Halimi 
said: “they did not believe that the people should delve in the science of Kalam, so that would be 
among them someone who doesn't complete his mind and weaken his opinion, and get 
confused in some of the misguidance of the misguided and the arguments of atheists...., they 
did not forbid the science of Kalam because it is blameworthy or reprehensible, and how can the 
science which is intended by to aquiring knowledge regarding Allah and knowing his attributes 
and his messengers...blameworthy or disregarded, even with forbidding from delving into the 
Kalam and commanding to abide silence, reports which permit delving [in Kalam] for the 
scholars has reached us, on the authority of Abu al-‘Arab: jabla bin hamoud narrated to me: 
[sahnun] has told us that he Looked at the message of Malik to Ibn faroukh, and Ibn faroukh has 
written to him telling him that their land has many Innovations and that he authored a book 
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responding to them, and Malik has written to him: “if you think that of yourself, and you're fearful 
that you could slip and fall in perdition, [Know that no one] should respond to them unless he 
was an expert and knower of what he’s saying to them so that they can't riposte on him, that 
would be fine.” It ls understood from this that the prohibition is not absolute and that silence 
isn’t a permanent position and that it is necessary to clarify the right [doctrine] for who has the 
ability to among the scholars, and during this era many scholars amongst the righteous 
predecessors has appeared to refute the people of desires, Al-Bayhaqi said: The people of 
desires claimed that the doctrines of ahl al-sunnah is contrary to what is logical, so Allah has 
made a group from them contemplate upon [rational] viewing and deduction until they have 
became knowledgeable in it, and clarified [the truth] with illuminating evidences and splendid 
arguments that the doctrines of ahl al-sunnah is in agreement with what is logical,... and there 
was from among the righteous predecessors who undertake the science of Kalam, and utilises 
it to refute the people of Innovation.” and from the leadings of these [scholars] is Abdullah bin 
Yazid bin Hermez, Malik studied jurisprudence under him and accompanied him for a period and 
narrated from him benefits, Malik said: “I used to like to take after him.” And he said: “he was 
insightful in Kalam, and he was responding to the innovators, and he was among the most 
knowledgeable people in what they differed in these innovations.” And here there is Imam Malik 
likes to take after one of the mutakalimin (muslim theologians), and he might have been a 
knower of Kalam who disliked delving into it for and Infront of the masses, al-Sakuni said 
regarding Malik Ibn Anas: “he was from among the scholars of the Sunnah, and the knowers of 
the doctrines of ahl al-Tawhid, and from those who had conversion and mastery in this science, 
it is established that he went to Ibn Hermez for fourteen years in a science he informed no one 
of it.” 


And it is report that Imam Malik wade into Kalam, like in his letter to ibn Wahb in refutation of 
ahl al-Qadar, likewise his saying: “I've sat down with lbn Hermez for thirteen years,” and it is said 
“sixteen years, in a science | did not transmit to anyone from the people.” al-Mahdi said: “a 
critique of the Mu'tazilis from the villagers said: “I've came to Malik Ibn Anas and asked him 
about an issue relating to predestination at the presence of the people, so he gestured to hush, 
and when the session became empty he said to me: “ask now.” And disliked to answer me at 
the presence of the people.” he [the critique] said: “the mu’tazili claimed that no matter among 
their matters was left but that he asked about it and he [Malik] responded on it and established 
evidence on the falsehood of their school until nothing was left for the mu'tazili and he repented 
from it. 


And maybe the letter of Malik to Ibn Wahb is what al-Salimi intended by saying: “the statement 
of the person who said: “the establisher of this art is al-Ash’ari is unapparent, and if it meant [to 
exclude] other than him then this is too not a given, as Malik has authored in it a letter before his 
birth.” The statement of al-Salimi here is regarding the first to write about the science of Kalam 
and speak regarding it. 


The truth is that the negative attitude of Malik toward the science of Kalam and its people in 
general wasn't limited to only Kalam but every science which the work didn't fall under and this 
was his ljtihad, may Allah have mercy on him, as Malik Ibn Anas was saying: “I dislike speaking 
about the religion and the people of our land dislike it and forbid [speaking] about it toward the 
speech of Jahm and predestination and everything similar to that and | do not like to speak of 
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anything except what work fall under it, and silence is dearer to me than speaking regarding the 
religion and Allah.” And the predecessors who delved into the Kalam differed with this position 
of Malik, or those who regarded it permissible to delve into it, as it would be cleared up, as they 
(some from among the predecessors) differed with him regarding the [ruling] of narrating the 
Ahadith which attributes additions, as Malik used to forbid narrating the Ahadith which contains 
adding something to Allah, on the authority of Ibn al-Qasim: “I've asked Malik about the person 
who narrates the Hadith of: Allah created Adam in his image, and the Hadith of: Allah reveals his 
saq on the day of judgment, and the one of: he enter his yad to the hellfire to take out whoever 
he want, and he denounced this strongly and forbade that it should be narrated.” 


And he also used to denounce the person who narrates it, it was said to Malik: “what about the 
person who narrates with the Ahadith: Allah created Adam on his image, and that Allah reveal 
his sag on the day of judgment, and that he enter his yad to the hellfire to take out whoever he 
wants, and that Ibn ‘ajlan narrate these and he denounced that very strongly, and said: “ibn ‘ajlan 
wasn'ta jurist, he did not deny the narration of descend and laughter, and denied the narration 
that the throne shaked at the death of Sa’d.” 


Whather the position of Muhammad Ibn al-Hasan and Sufyan and Ahmad Ibn Hanbal was the 
contrary of the position of Malik, as they saw that they should transmit and narrate it, and 
permitted narrating it, on the authority of Ahmad bin Nasr that he asked Sufyan bin ‘uyayna 
about the Hadith of Abdullah that Allah make the sky on a finger and the Hadith of the hearts of 
servants are between two fingers of the most merciful, and that Allah like or laugh when being 
mentioned at the markets and that Allah descend to the lowest heaven each night and the 
Ahadith similar to these, and he said: “these Ahadith we narrate it and admit them as they've 
reached us without a modality.” And Muhammad Ibn al-Hasan said regarding Allah descend to 
the lowest heaven and similar Ahadith: “it was narrated by trustworthy so we narrate it and hold 
belief in it and do not explain it.” And Imam Ahmad was asked about these Ahadith and he said: 
“these Ahadith we narrate them as they came.” 


This variation in the position of ahl al-sunnah and the predecessors means that there's a 
capacity in this matter, and it doesn't harm the researcher whatever opinion he was convinced 
by, as whoever favored safety with silence he got it, and whoever saw safety in defending the 
doctrines of the people of truth and clarifying it and transmitting it and speaking about it then he 
got it, with the agreement of everyone to negate modality, and transmit as it came, and that’s 
how ahl al-sunnah and the predecessors in the Islamic west understood the saying of Malik and 
other scholars, Yahya Ibn Ibrahim Ibn Muzin said: “Malik didn’t dislike to narrate these Ahadith 
except that it describes a limit and an attribution and similarities, and the safety in this is to stop 
at what Allah has said about himself and described himself with like Wajh and Yadayn and 
istiwa’ and Kalam, as he said: [Whichever way you turn, there is Allah’s wajh] and he said: [rather 
his Yadah are extended; He spends however He wills] and he said: [and the heavens will be 
folded in His yamin. Immaculate is He, and Transcendent is He beyond the associations they 
make] and he said: [the most merciful on the throne istawa] so the one should say what Allah 
has said and do not go [for something] other than it and do not interpret it and do not say how 
(modality), as in it there’s damnation, as Allah has made obligatory upon his slaves to have faith 
on him and did not made obligatory upon them to delve into the interpretation which no one 
knows except him.” 
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With this it is clear to us that there was a difference among the Imams of the predecessors In 
how to manage the cases which was established in their time based on their Ijtihad, and we 
shall see the reflections of this difference of opinions on the scholars of the Islamic west. 


And al-Shafi’l one day talked to some jurists and he demanded and detailed so [the jurist] told 
him: “Ya Abu abdullah this is for the people of Kalam and not for the people of halal and Haram.” 
So he [al-shafi’i] said: “we have [settled] firm on this before that.” So Imam al-shafi’l was from 
the knowers of Kalam, and he have well known debates with Hafs al-Fard, And their debate 
regarding the Qur'an was lengthy, then a group who was known as the mutakalimin of ahl al- 
sunnah in contrast to the mutakalimin of ahl al-Bid’'a became famous after him, and among this 
group is al-Karabisi, and al-Harith al-Mahabisi, and al-Qalanisi and Ibn Kullab, and others. al- 
Shahrastani said: “until the time ended with Abd Allah bin Sa‘id al-Kullabi, and abu al-‘Abbas al- 
Qalanisi, and al-Harith bin Sa’id al-Mahabisi, and these were from among the [righteous] 
predecessors but they utilised the science of Kalam, and supported the doctrines of the 
predecessors with Kalamic arguments and foundational evidences.” 


So the major scholars of the righteous predecessors utilised the science of Kalam, or learned 
the science of Kalam but they saw it as beneficial to not delve into it, or permitted some 
scholars to delve into it. 
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